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students through meetings, questionnaires and interviews. This collection demonstrates their
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Tattoos in Japan
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Summary: Abstract

The current study investigates the perceptions of tattoos among both Japanese residents and
foreign residents in Japan. To establish a contextual framework, a comprehensive literature review
will delve into the historical and cultural significance of tattoos worldwide. 20 Japanese and foreign
students will participate in a self-administered survey designed to capture their experiences and
sentiments regarding tattoos. The collected data will undergo analysis to identify potential
correlations between attitudes towards tattoos and participants' country of origin. It was
hypothesized that foreign students will have more positive attitudes towards tattoos than Japanese
residents. Results ultimately supported the hypothesis, as only foreign students reported having
tattoos.
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Introduction

Tattoos have many cultural meanings across the world. In the Western world often tattoos
are used for fashion and individuality and in the East, they can have more serious and deeper
implications. This study explores the feelings and perceptions of tattoos through a review of history
and the survey of a small population. It is hypothesized that compared to foreign views of
permanent body modification, Japanese people will have fewer tattoos and more negative views
about them.

Although the modern idea of tattoos today is fairly new historically the process of tattooing
is ancient. Researchers are still stumped on when the common practice of tattooing started, but an
article from the Smithsonian states “Written records date the art of tattooing back to fifth-century
B.C. in Greece—and maybe centuries earlier in China,” (Scallan, 2015). The same article highlights
the findings of the preserved remains of a European Tyrolean iceman who had 61 tattoos dated back
to 3250 B.C. They believe these are the oldest tattoos on the skin to date, but older tattooed skin is
likely to be recovered as the tattoos are indicative of social and/or therapeutic practices that predate
the specimen.

In the United States tattooing can be observed in the native population as early as the mid-
18" century. An article in the Times mentions, “Native American women tattooed themselves to
alleviate toothaches and arthritis, similar to acupuncture,” (Waxman, 2017). These tattoos were a
hand-applied method using sharpened bone, rock, soot, and natural dyes. Evidence of these native-
style tattooing can be observed with many tribes across America including the Hawaiian islands and



Samoa. The native people of Alaska, the Inuit, have a long written and physical history of the use of
tattoos. Kakiniit the native Alaskan practice of tattooing is done almost exclusively among women,
with women exclusively tattooing other women with the tattoos for various purposes. Facial

tattoos, tunniit, would mark an individual's transition to womanhood.

The same article by Waxman claims that modern tattooing as we see it now in American
culture could be observed in the 19" century during the American Civil War as soldiers were
tattooed for identification purposes. Even British royalty was recorded flirting with the taboo body
modification as inspired by the prince of whales who also adorned a novelty tattoo. The
juxtaposition between war and tattoos is also notable when regarding the history of tattoos in the
United States. In an article from the National Air and Space Museum sponsored by the Smithsonian
Carolyn Russo speaks with a curator who describes the relationship between tattoos and military
men in World War | and II,

“As early as World War I, servicemen were getting their military ID numbers, and
later social security numbers, tattooed on their bodies as a means of identification in case
they were injured or killed in service. Between WWI and WWI], tattooing began to take
off... They were very proud, with so much patriotism certainly in the United States, as we
started to enter the war. ... These are tattoos that really bolstered their morale and gave them
a sense of comradery, a permanent mark that they could take with them,” (Russo, 2020).

Although tattoos have a patriotic origin, they have started to become quite popular in the
United States expanding from their original use and generalizing to the common public. In a study
done to find out the statistics of actual Americans who have tattoos Pew Research Center, found
that 32% of adults have a tattoo and this includes 22% who have more than one (Schaeffer &
Dinesh, 2023). They also highlighted that “Americans overall — including those with and without
tattoos — believe society has become more accepting of people with tattoos over the past 20 years or
so. Eight in ten U.S. adults say this, while far fewer (7%) say society has become less accepting of
tattooed people,” (Schaeffer & Dinesh, 2023).

Tattoo tolerance and acceptability in Japan are less widespread compared to their Western
counterpart. Historically tattoos in Japan have been dated back to 1000 BC. In an article illustrating
the history of tattoos in Japan the author shares a piece from a Japanese text, “The Kojiki (712
A.D.) mentions that there are two types of tattoos. One is a mark of distinction on a man of very
high status, and the other is to identify criminals,” (Samel, 2004). Similar to the Inuit people of
Alaska in the United States it is believed that the native Ainu people of Hokkaido used tattoos for
decorative and social purposes, with both women and men being tattooed. This is often disputed as
there is evidence that supports and does not support this claim. In an article studying the materiality
of belonging in modern Ainu identity, Ainu tattoos were described as “deep-indigo tattoos etched
into the flesh around the mouth and cross-hatched on forearms were rites-of-passage markers that
ushered girls into adulthood, protected individuals and villages against disease, and served an
aesthetic purpose as permanent makeup,” (Lewallen, 2016). Although the supplies used differ this
practice was similar to the Inuit method previously mentioned. Lewallen goes on to note that “these
bodily engravings were also critical for consolidating women’s kin networks. When a woman died,
it was necessary that she be buried with the proper tattoos and ensconced in her upsorkut to reunite
her with Kkin in the after world.” (Lewallen, 2016). Similar to the inuit people of Alaska women
were very heavily involved in this native tattooing practice.

During the Edo period, we saw changes in punishment, “The most crucial shift was the
practice of tattooing as a form of punishment in 1720, which replaced the amputation ... According
to Yoshimune's code, robbers as well as murderers were sentenced to the death. Crimes such as
extortion, swindling, and fraud were punished by tattooing,” (Samel, 2004). Often violent crimes
like murder earned the person a tattoo on the forehead branding that person forever as a hardened



criminal. Less serious crimes like theft were punishable by an armband also permanently branding
the person as such. During the edo period, the connection between tattoos and criminals only
solidified as the rise of criminal organizations and groups like the yakuza started to make an
appearance. Getting tattooed became a ritual of initiation to prove oneself to these organizations as
often these tattoos were more painful and took longer than the modern tattoo counterpart of the 21%
century. Irezumi is the Japanese word for tattoo and is used as a blanket statement to describe most
tattoo styles originating in Japan, including tattooing traditions from both the Ainu people and

the Ryukyuan Kingdom. It is a hand-applied to tattooing using wooden handles and metal needles
attached by silk thread. Often yakuza adorned full-body irezumi pieces in allegiance to the yakuza,
which solidified tattoos of any kind to be taboo socially in fear of being connected to these
organizations.

Tattoos in Japan are still shrouded in the idea of taboo and socially linked to criminal
activity. Visible tattoos are often banned in public spaces like Onsen and gyms, even if you are of
foreign descent to keep the peace and atmosphere of safety. Companies often might discriminate
and not hire people who have visible tattoos, while members of the military are banned from having
tattoos altogether. The acceptance of tattoos is likely to change over time with influences of the
United States and Western culture. This study aims to explore the internal views of tattoos of
college students and compare views between foreign residents and Japanese nationals. It is
hypothesized that foreign residents will have more positive views and more tattoos than Japanese
nationals.

Method

This study aims to gather information on the attitudes toward tattoos between foreign and
Japanese residents. An open-ended survey consisting of 15 questions was created to gather the
opinions of students around the Okayama University Campus. The questions were structured to
gather information about the participant and their attitudes toward tattoos, for example, “ Do you
have tattoos?”” and “If no, would you consider getting tattoos?”. 20 students, 14 (70%) foreign and 6
(30%) Japanese, responded to the survey. The participant's nationalities were as follows: 9 (45%)
American, 6 (30%) Japanese, 1(5%) British,1(5%) Zimbabwe,1(5%)Indonesian,1(5%)
Chinese,1(5%) French. The minimum age of the respondents was 18 and the maximum was 41 (M=
23.40; SD=5.95). This survey was not compensated and was completely anonymous.

Results

Out of the 20 participants, 15 (75%) responded that they did not have tattoos, while 5 (25%)
responded that they did. Out of the 15 participants who responded no, 10 (67%) responded they
were not considering getting one while 5 (33%) said they were.

Results fig. B
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Out of the 15 participants who responded they were not considering tattoos in the future, 16
common responses fell into 7 categories (money, health, design, religion, job, social status, and
Permanency). When asked about concerns they had about tattoos, 14 concerns were recorded that
fell into 6 categories (touch-up frequency, job acquisition, pain, permanency, health, and
accessibility to public spaces). 5 (36%) were concerned about the permanency of tattoos.

Out of the participants who responded they did have tattoos the minimum size of their
tattoos was 4 by 3 inches while the maximum was approximately 13 inches. The minimum amount
of tattoos one person had was 2 while the maximum was 14. Most tattoos described were for
fashion while only 2 had personal meaning. All 5 participants reported having visible tattoos that
were placed either on the arms or legs. All participants with tattoos reported that they did not regret
their decision and would get more. When asked about what tattoos mean to the participants, 8
common responses fell into 4 categories (phases in one's life, expression and personal style,
connecting oneself to family and friends, and a representation of one's spirit).

Results fig. C
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Conclusion

In conclusion, most of the participants did not have tattoos, and a majority of the population
was not considering them either. The overarching concern was related to the permanency of tattoos,
while other concerns of social image and status were a close follow-up. Most tattoos that the
participants did have were fashion-based and self-expression-oriented but had close meaning to
familial and friendly ties. None of the participants who had tattoos reported regretting their decision
and all were reportedly visible.

Discussion

Contrary to the hypothesis, the present study found that most of the participants did not have
tattoos, this includes the foreign participants as well. This can be due to the small sample of
participants and therefore future research should be done to be able to generalize these findings.
Although there was a lack of participants who had tattoos, the majority of people who did were of
foreign descent the majority being American. This complements the hypothesis's original statement
that foreign residents would have and positively view tattoos.

It is important to note that a larger sample and more research are necessary to provide a
causal claim. One limitation presented in this study is the lack of gender data recorded from the
survey provided. Gender may have an impact on the positive perception of tattoos, and is worth
studying in future research. Another limitation may be the small number of Japanese respondents.
Given the sample included only university students and not the general public, this limits the results



to the lens of college students and therefore cannot be generalized. Future research should explore
the views and opinions of populations outside of university students to get a wider perspective.

The survey created for this study is subject to self-reporting and therefore lower validity.
Participants can withhold information due to privacy and disinterest in disclosing personal
information. It is worth looking into different research methods (i.e observational or experimental)
research to determine the true consensus of opinions on tattoos between foreign and Japanese
participants.
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Japanese Shinto shrines guardians of today Japanese behavior

AMARA Ilyana

Strasbourg University (France)
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Japan, a country venerated for its rich cultural heritage and deep sense of tradition, is adorned with
historic shrines that serve as guardians of its identity. These sacred sites, deeply rooted in Japanese history,
play an essential role in shaping the collective behavior and developing a strong sense of national identity
among the population. Through centuries of veneration and ritual, these shrines have become emblematic of
Japan's spiritual, cultural, and architectural heritage. Ever since | have been in high school in France, I've
been fascinated by Japanese shrines, which are very different from French religious architecture. In my final
year of high school, | studied the maintenance of historical monuments on a material scale in Nara. | had
spent a lot of time working on the Todai-ji Buddhist temple. It led me to realize a speech in front of judges
and promised to go there one day, which came true when | came to Japan in September 2023.

Now that I'm in Japan, | would like to use this opportunity to analyze how Japanese Shinto shrines
conducted Japanese people to adopt a specific behavior towards them. Although Japan has become a modern
country with a diverse culture, the practice of Shintoism and visits to the shrine remain an integral part of the
social and cultural fabric. Shinto spirituality has adapted to changes in society while preserving its essence
and profound influence on the daily lives of the Japanese. Shinto shrines serve as repositories of traditional
Japanese culture and heritage. Through their architecture, rituals, and festivals, these shrines reinforce
cultural values such as respect for nature, ancestor veneration, and communal harmony. By maintaining
these traditions, Shinto shrines contribute to the continuity of cultural norms and practices across
generations. During this research project, | conducted out a face-to-face survey with 25 people in order to
better carry out my project. This project will also enable me to compare this particular behavior of Japanese
people with French people towards Christians religious sites, the cathedrals and churches.

So, this project will answer my question on how Japanese Shintoism shrines have shaped cultural
values and societal norms in contemporary Japan. How do the Japanese differ from the French in terms of
their behavior within society towards religion sites? To what limits are faced by religious practices and
traditions in Japan?

Data regarding the people and places of my survey:

Ages -25yearsold | +25yearsold | +50years old
Women 8 2 2




Men 4 5 4

Places Tokyo Miyajima Okayama Kyoto Osaka

Number of 10 1 4 7 3

persons

Percentage believers and Believers but don’t Non-believers
practitioners practice

Woman 1 5 6

Men 3 6 4

As a reminder, approximately in the 10th-11th century, the Japanese emperor established State
Shinto as the official religion of Japan, promoting the worship of the emperor as a descendant of the gods
and the construction of large Shinto shrines across the country. According to “Origins of the Universe in
Shintoism: An Ancient Religion of Japan™ (the Journal of Japanese studies), an essay wrote by Md. Abu
Taher, he quoted: “Belief in Shinto came progressively, as the religion was formed through readings,
storytelling, and myths. Society started to adopt these characteristics, features, and qualities.” The culture of
Japan has been really impacted by Shinto and the belief in Kami leaving an important cultural mark even
today.

Although Shinto is Japan's indigenous religion, it has often coexisted with Buddhism, another
important religion in the country. Over the centuries, Buddhism and Shintoism have been integrated
influencing each other's beliefs, practices and institutions. This religion has contributed to the richness and
diversity of Japan's religious landscape, culture, reinforcing the continuing importance of Shintoism for
many Japanese.

Today, Shinto continues to be practiced in Japan, with millions of devotees regularly visiting Shinto
shrines for rituals, prayers and festivals. It remains an important part of Japan's cultural and spiritual identity,
although Japanese society has become increasingly secularized and religiously diverse.

Shintoism and shrines are more than just a religious dimension, they are fully integrated into the
daily lives of the Japanese. In this way, they become much more than a series of rituals or beliefs, but rather
a cultural force that informs every gesture, manners, every tradition, and every interaction in daily life.
According to National Geographic magazine, there are about 80 000 shrines in Japan which have
accompanied the Japanese from birth to the end of their lives. Birth ceremonies, coming-of-age rituals,
weddings, and funerals are all marked by Shinto practices. My Japanese best friend explained to me how
ceremonies take place and the way the veneration of Kami, Shinto deities, plays a crucial role in these key
moments, creating a spiritual link with each stage of life.

According to the Japan News, Japanese identity is also built all along seasonal Shinto festivals. From
New Year celebrations of summer and autumn festivals, each event is an opportunity to connect with the
Kami and celebrate the beauty of nature. These festivals become moments of collective joy, strengthening
the social fabric through rituals rooted in the Shinto tradition. An example of an event where Japanese people
traditionally visit Shinto temples is hatsumdde (¥]75), which literally means “first visit of the year".
Hatsumode is a deeply rooted tradition in Japan where people visit Shinto shrines at the end of the year or
the beginning of the new year to pray for health, prosperity, and good fortune for the coming year. I had the
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opportunity to participate in a hatsumodde in Tokyo with a friend. I was surprised at the number of people.
Japanese people find the event very popular and consider it part of the New Year tradition. In my survey,
during my visit in Asakusa shrine, out of 10 people, 7 asserted they went to these sorts of events every year:
"we get together with our friends, family, it's always amusing and it's like a ritual for us". In comparison,
French Christians do not really have festivals dedicated to Christianism where the whole community
celebrates together. French Christians people are used to celebrate separately at home or with relatives.
However, there are some notable similarities, such as going to church for weddings or baptizing a child at
birth in the church. Moreover, on days like Easter for instance, we have a tradition of sitting down with the
family for a meal and a chat. Some people go to church, but this is becoming increasingly rare.

According to mister Moriyama, an employee at Kyomizu-dera, Shinto shrines, whether they are,
occupy a special place in the daily lives of the Japanese. These sacred spaces offer spiritual refuges where
people can meditate, find inner peace, or simply escape the hustle and bustle of modern life. Even in
everyday gestures, Shintoism has its place. The shrines allow the Japanese to adopt a behavior that has been
handed down from generation to generation for decades. Purification rituals, such as Temizu (hand and
mouth washing) before entering a shrine, symbolize the quest for purity and inner peace. These simple,
meaningful gestures add a spiritual dimension to daily routine. Another custom I learnt on my travels was the
practice of omairi. Omairi consists of regular visits to shrines, which is a daily habit for many Japanese. Mr
Kanransai, a painter | met in Kyoto, told me that he goes to the shrine 3/4 times a week to find inspiration for
his drawings and find a way to relax. In fact, this practice enables him to maintain a close and constant
connection with the Kami, to seek spiritual advice, or simply to find comfort in the tranquility of the
sanctuaries.

However, even though many Japanese consider themselves to be non-believers and non-practicing,
many persist in repeating these behaviors and practices. For which reason?

The Japan Today magazine asserts that going to shrines and pray is considered more as a spiritual
tradition than a religious one. Regarding my survey, | asked to 12 students under 25 years old: why are you
still attending religious events if you don’t truly believe in it? Out of 12 students, 8 answered "by tradition
and habit"; “it is what we do since childhood”. Even if this question concerns young people, NHK magazine
asserts that only 3% of Japanese people believe in gods. During my investigation | was able to understand
that young people, compared to older people, are increasingly abandoning religion for other occupations and
other beliefs. Nevertheless, | noticed many of Japanese people buy amulets or any other kind of objects
considered to be religious. Why? Probably because for them, it is more a question of tradition than religion.
My friend explained to me before she started university, she bought an amulet to bring her luck with her
studies, even though she's not a Shinto believer. Ever since she was a little girl, it's been a habit for her to
have a small religious object in which she places her trust. Which just goes to show that even when some
young people don't think about it, certain religious rituals have become innate behavior. So, | observed that
even if the Japanese aren't really religious, going to shrines is linked to preserving traditions, appreciating
their culture and national identity.

I would now like to compare the differences between Japanese and French behavior towards their
religious sites and spiritual daily life. First of all, from a community relations perspective, visits to shrines in
Japan may be more related to social and family activities, where people gather to celebrate events such as
New Year or local festivals. Religious practices may be more communal and ritualistic, with an emphasis on
participation in traditional religious activities and maintaining ancestral customs. Worshipers may have a
more sense of respectful towards nature and conformist attitude toward religious teachings and rituals,
placing particular emphasis on preserving social and family harmony. Unlike in France, the church can also
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be used as a social gathering place, but the emphasis is often on the religious dimension of interactions, such
as communion in faith and Christian fellowship. Christians are mainly guided by moral principles such as
love for the others, compassion, charity, and respect for the Ten Commandments. Shintoists value concepts
such as harmony with nature, ritual purity, gratitude to ancestors, and respect for traditions.

On the institutional aspect, for many centuries, Christianity was a state religion in France, which
meant that it was closely linked to government and political institutions. Religious influence in public affairs
decreased as church and state were separated with the introduction of secularism in the late 19th century.
Shintoism has been linked to government in various ways in Japan, but it has never been officially
recognized as a state religion. Despite this, the state has consistently supported Shinto shrines and played a
significant role in promoting Japanese national culture and identity.The image of Japanese practicing and
sharing Shinto values is widely shared worldwide. However, when I inquired with 3 individuals about their
perception of the French as practicing and devoted to religion. The three replied: 'No, we don't see the
French that way.'

On the other hand, in Japan, religion is often perceived in a more flexible way, and people can
integrate religious practices into their daily lives without necessarily adhering to a dogmatic belief. In
France, Christian practices can be more closely linked to faith and doctrine, with an emphasis on personal
conviction and conformity to the teachings of the Church. Nevertheless, some data from the French website
Centre d’observation de la Société (Society Observation Center) highlight that between 1981 and 2018, the
share of French people who say they “believe in God” fell from 62% to 50%, according to the European
survey on values (Arval). The article underlines a significant decline in religious values and practices in
France. To illustrate the decline in religious practices in France, the regular decline in attendance at churches
and other Christian places of worship is noticeable. The French magazine Le Figaro, shows that 64% of
French people identify as Catholic, but only 4.5% of them go to mass every Sunday. This trend has been
observed for several decades and reflects a decline in religious commitment in French society. More and
more people identify as “non-religious” or “no religion.” Surveys also show a significant a decrease in the
number of baptisms, religious weddings and religious funerals. To add, we can note a reduction in the
number of religious vocations.

On the contrary, in Japan, Shintoism does not see itself as threatened by the arrival of religions. In
France, Christianism faced the arrival of a panoply of different religions and dogmas. The main factor is
obviously globalization and the fact that France is shared by a multitude of diverse communities, which is
also its strength. But from a religious point of view, this diversity of population has overshadowed certain
Christian traditions and religious rites of the past. But who knows, according to the Asahi Shinbun, the
Muslim community is growing in Japan. It is written: "Japan is not only a land of temples and shrines ... but
also mosques", we count over 230 000 Muslims in Japan today and the community continues to grow with
the immigration of populations from neighboring countries. Christianism has played an important role in the
French history, its impact on daily life has gradually diminished due to the increasing religious diversity and
the adoption of secular values in society. In France, attitudes towards religion can vary considerably, from
fervent devotion to total indifference, due to the legacy of secularism and modern social and cultural
changes.

In conclusion, while Shinto shrines in Japan have historically played a significant role in the lives of
the Japanese people, serving as centers of spiritual practice, cultural heritage, and community cohesion, they
face certain challenges and limitations in the contemporary context. The arrival of new religions and the
increasing secularization of society have led to shifts in religious attitudes and practices among the Japanese
population. Despite these challenges, Shinto shrines continue to hold a special place in Japanese society,
preserving traditional beliefs and rituals while adapting to changing social dynamics. As Japan navigates the
complexities of modernity and globalization, the role of Shinto shrines in shaping cultural identity and
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providing spiritual guidance remains both enduring and evolving. Although the majority of Japanese people
may not necessarily identify themselves as adherents of Shintoism, they continue to engage with Shinto
traditions, teachings, and temple visits out of a deep-rooted sense of cultural pride and tradition. Despite the
increasing secularization and diversification of religious beliefs in Japan, Shinto practices remain ingrained
in the fabric of Japanese society, influencing various aspects of daily life, from family rituals to community
festivals. The enduring reverence for Shinto customs reflects a profound attachment to Japanese heritage and
a collective appreciation for the spiritual and cultural legacy passed down through generations which | find
stronger than in France for example. However, Japan has not experienced the same religious background as
France did. Shintoism continues to play a significant role in shaping the identity and values of the Japanese
people, serving as a cornerstone of their cultural heritage and national identity.

My intention is to open up this research and ask my readers to share their thoughts on Japanese Shinto's
attitudes towards shrines and their daily lives in the upcoming years. Do you believe that these behaviors and
manners will be passed down from one generation to another? Is it possible for them to be lost or modified
due to globalization and the variety of communities?
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There are countless cultures around the world and, every day, any number of them could go extinct.
Whether due to forced or voluntary assimilation, the deaths of the cultural practitioners, or the emergence of
a new culture that dominates the old one, cultures die just the same as people. While it is unfortunate to see
them go, it can not always be helped. However, there are some cultures that we need to make a conscious
effort to save. Among those is Ainu culture, indigenous to the Hokkaido region of Japan. The diminishing
Ainu population can owe their culture’s obscurity and endangerment to a history of oppression following the
Japanese settlement of Hokkaido and the subsequent cultural push. The recognition and treatment of
indigenous groups is a global issue, and in the aftermath of the UN’s efforts to call attention to it, Japan
began to make moves towards reparations to the Ainu population. The most prominent of these is the
development of a cultural museum, publicly voted to be named Upopoy. With this research, | endeavored to
analyze the past treatment of the Ainu, their present circumstances, and whether or not the Upopoy Museum
is effective when it comes to the education about and preservation of Ainu culture.

Most of the information for this study was gathered from online sources, gathered through various
internet resources and analyzed to ensure reliability. Additional information was gathered through a brief
survey distributed to a small population of Japanese students at Okayama University to gain insight into the
general awareness that young non-Ainu Japanese have regarding the Ainu people. The survey consisted of
simple questions regarding Ainu education and culture, as well as a question about Ainu land rights. While
the survey only received 9 respondents, it provided some valuable information on the state of Ainu education
among non-Ainu Japanese students. Alongside these methodologies, | would like to acknowledge the
obstacles I personally faced in approaching this research. First and foremost are my own biases regarding
indigenous representation and treatment due the limited knowledge | have regarding Native American issues
in the United States. Additionally, this field of research is relatively new to me, as, before now, most of my
research has been regarding pop culture and media. Finally, and this will be mentioned in more detail later
on, was my inability to physically visit the Upopoy Museum. It was because of this that | was required to
rely heavily on pre-existing records about the site, including the museum’s official website.

In 2007, the United Nations published a twenty-nine page, forty-six article Declaration on the Rights
of Indigenous Peoples (UNDRIP). Japan, along with 147 other countries, support this declaration. A year
later, in 2008, a joint resolution from Japan’s parliament recognized the Ainu people of Hokkaido as a
distinct indigenous group, though it was not until 2019 that this recognition was put into law. It was only
twenty-two years earlier that public funds began supporting the preservation of Ainu culture after nearly one
hundred years of active, legal discrimination and oppression. Then, in 2020, the National Ainu Museum,
called the Upopoy Museum, was opened.

The Upopoy Museum boasts a theater and two exhibition rooms, devoted solely to Ainu representation and
education, with additional space outside the main building to provide room for a village and a memorial site.
They offer various “cultural experience programs” to highlight a number of different aspects of traditional
Ainu life, from foods to rituals and everything in between (Upopoy National Ainu Museum and Park).
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The history of the museum starts back with the adoption of UNDRIP in 2007 and the subsequent
recognition of the Ainu people. From there, Japan began preparations for “a ‘symbolic space for ethnic
harmony’”, as proposed by the Council for Future Ainu Policy Promotion. This council was established to
work towards a future that is inclusive of Ainu policy and rights. The symbolic space was proposed in 2009
as part of a Final Report submitted to the Japanese cabinet. Five years later, in mid-2014, the Japanese
cabinet put into place the Basic Policy for Development, Management, and Operation of a Symbolic Space
for Ethnic Harmony, which decided the location of the not-yet-named museum. Land was allotted in Shiraoi,
ninety kilometers south of Sapporo in Hokkaido. The Ainu Culture Promotion and Research Foundation was
established as the management body of the museum project in 2017, and a year later the foundation merged
with the Ainu Museum Foundation to become the Foundation for Ainu Culture. In December of 2018, a
national poll chose the name of the future museum: Upopoy, an Ainu word meaning “to sing in a large
group”. Then, on July 12, 2020, the Upopoy Museum opened its doors to the public (Upopoy National Ainu
Museum and Park).

The museum’s website claims “Upopoy is not only a space and facility for promoting Ainu culture,
but also a base for larger initiatives to revitalize and expand the Ainu culture...” (Upopoy National Ainu
Museum and Park). As of 2017, a little more than 13,000 people in the Hokkaido region identified as Ainu,
though there are likely more that hide their identity due to the history of discrimination against them (Efforts
Underway to Save Ainu Language and Culture 2022). That is just 13,000 of 126.5 million people in
Japan, .0001 percent of the total population (Statistics Bureau of Japan 2017). And, of those 13,000 people, it
is estimated that five or fewer of them speak the Ainu language (Efforts Underway to Save Ainu Language
and Culture 2022). Knowledge about Ainu culture is low among non-Ainu Japanese populations, and that
contributes to the still-existing levels of discrimination against them. The museum claims to be making
efforts to fix this, saying, “As a national center for learning about and promoting Ainu history and culture,
Upopoy enables people of all nationalities and ages to learn about the Ainu’s worldview and respect for
nature.” Increasing people’s understanding of Ainu culture may help lead to an end to discrimination against
them. The museum also lists six main intended functions of the site which are to facilitate research and
maintain exhibitions, preserve Ainu traditions, allow for cultural experiences, spread knowledge, provide
public land for park use, and increase national respect for the spiritual aspects of Ainu life (Upopoy National
Ainu Museum and Park). To be able to sustainably maintain all of these functions, as well as bring about the
end of Ainu discrimination, would be quite the feat considering the way that indigenous populations have
been treated, historically, in Japan.

A memoir titled Our Land Was a Forest: An Ainu Memoir, by Kayano Shigeru, discusses what it is
like to grow up and live in Hokkaido as an Ainu. One chapter recounts the story of his grandfather, who was
forced to work as a laborer in Hokkaido. Kayano states that, during the Edo period of Japan, the “provincial
shamo government of the Matsumae clan” took young Ainu people from their homes and relocated them to
dedicated plots of land where they were required to work as fishers or in other sea-related professions. Ainu
laborers, Kayano says, were paid just a fraction of what Japanese laborers made. So little that it was
considered slavery. Those forced into labor were treated cruelly and often beaten, and many died because of
the conditions they were living in (Kayano 2019). Kayano Shigeru’s account of the enslavement of Ainu
people exemplifies one of many ways that they were mistreated by the Japanese government.

Today, Ainu people are making moves to try to reclaim their identities and traditions. One of these
efforts involves fishing rights in Hokkaido’s Tokachi River. A national ban passed in the late nineteenth
century made it unlawful to fish salmon out of the river to ensure large numbers of spawn survived and made
it to the sea, where commercial fishers would catch them. The law is still in place, and there are two primary
reasons for the current pushback against it. First is the ritual use of salmon by Ainu populations. Ainu are
allowed 100-200 fish for ritual purposes, and the group leading the lawsuit against the fishing ban says they
have no intentions of taking more than they are already allotted, but the legally mandated enforcement of the
limit blocks free use of traditional lands. Secondly, the law’s origins come out of Japan’s history of Ainu
oppression. Originally, the preference for commercial fishers off the coast was part of an effort during the
Meiji period to limit Ainu traditions and rituals that contributed to the assimilation process (Rich & Hida
2023). To some, the repeal of the law may provide a symbolic contribution to Japan’s reparations for the
long-time mistreatment of Ainu populations.

Movements like this, in direct opposition to Meiji era restrictions placed on Ainu practices, show
great promise for the future of Ainu rights. While many people may no longer identify as Ainu, being able to
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preserve cultural heritage for the few that remain is a huge accomplishment. The group leading this lawsuit is
not the only place where public steps like this are being taken. One of the most significant things to a culture
is its language. Like with many endangered cultures, the Ainu language is close to extinction. As mentioned
before, there may be less than five native speakers, but there are people making conscious efforts to try to
prevent it from dying out completely. There are people who, through YouTube, are working to educate more
people on the Ainu language and help those who desire to learn it. Plus, in Hokkaido, some public
transportation will include announcements in Ainu (Efforts Underway to Save Ainu Language and Culture
2022). While these may not be perfect solutions, they are certainly evidence that people care about the
preservation of the language and culture, but there are a lot of barriers that make them seem all too little.

From the results of the survey | conducted, it can be concluded that general Japanese education does
not consistently include information on Ainu culture, and the Upopoy Museum makes little impact when it
comes to resolving this issue. Four of the respondents report that they have never learned about Ainu in
school and two report limited exposure. 66.7% of those who answered had never heard of the Upopoy
Museum. Two of the three who knew of the museum have been to it, both on school trips. Despite having
little knowledge about Ainu culture and a lack of consistent schooling on the topic, eight of the nine
respondents say they have interest in learning more about Ainu life. While general education is the best way
to spread this kind of information, it seems efforts are not being made to include Ainu culture and history in
these settings. Additionally, the Upopoy Museum’s goal of spreading knowledge of Ainu culture is made
much harder to achieve by the fact that it seems awareness of the facility’s existence is so limited.

When it comes to receiving education through museum exposure, there were a few concerns brought
up in the responses. First of all, there is the issue of accessibility. This is one of the difficulties | have faced
myself, as well. Four respondents expressed that going to a museum is an obstacle in itself, as it may be
difficult for some to get there. This is especially true for the Upopoy Museum. While it makes sense for the
museum to be located on Ainu land, Hokkaido is quite difficult to access from the rest of Japan due to it
being an island. Secondarily, some responses say that museums do not present information in a way that is
appealing to the public, so the desire to visit is limited. An individual response showed concern surrounding
bias in museum exhibits, and another believed museums are not the ideal way to display culture, stating
desire to directly interact with the culture of interest instead of being limited to the contents of the displays.

The final two questions of the survey were regarding Ainu land possession and other general
thoughts on Ainu culture. In terms of land possession, most respondents believe that Ainu people should
have priority when it comes to using their traditional land. They cite the cultural significance and long-term
inhabitance of the areas as the main reasons. However, some disagree. Two respondents stated that they
don’t think Ainu should have priority in land possession, one saying that it would be an inconvenience to
non-Ainu residents who have settled on Ainu land. When it comes to additional comments regarding the
Ainu people, three respondents reiterated their desire to learn more about the culture, one saying that the
“Japanese government should take it seriously in Japanese education.” One person said that Ainu culture is
an important part of the larger spectrum of Japanese culture. The comments also show associations between
the Ainu and bear hunting. A single response mentions the territorial dispute about Hokkaido between Japan
and Russia. Of all the responses, the one that stands out the most is the individual who replied stating that the
Ainu “existed in the past,” showing a belief that Ainu culture is already extinct.

While Ainu culture is not extinct, there is no doubt that it may be headed down that path if
significant attempts are not made to preserve it. After the adoption of the UNDRIP in 2007, Japan began to
make such motions, but there is still much progress to be made. The first step would be to spread the word of
the “space of harmony” that was so proudly developed, making non-Ainu aware that the Upopoy Museum is
there to provide information about Hokkaido’s indigenous group. Alongside the museum, efforts need to be
made to generalize education about Ainu history in culture in school so that future Japanese generations do
not grow up ignorant about the topic. To ensure proper education, however, Japan’s education system must
be willing to acknowledge the mistreatment of the Ainu by the government in the past, which may provide a
barrier in a nation so historically entrenched in nationalistic ideals. This is an issue not exclusive to Japan, as
most nations are guilty of presenting historical information in a biased manner. As it is in most cases, the
preservation of Ainu culture in non-Ainu spaces is to ensure that education is ensured to be highquality and
thorough.
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Additional issues get in the way of the preservation of Ainu heritage and culture, including long-
term discrimination and repatriation. Government suppression, as well as the acknowledgement of a group as
different from the mainstream, is the breeding ground for discrimination. Many people with Ainu heritage
may no longer identify as such due to mistreatment connected to their ethnicity. Hand-in-hand with
discrimination and othering is the possession and study of Ainu remains and artifacts in institutions
worldwide. At this time, many of the remains that had been held in Japan have been interred at the Upopoy
Museum after being returned to Ainu possession, however, many still remain in academic settings. Just last
year, in 2023, an agreement was reached between a Japanese organization and Australia to return Ainu
skeletons to Japan from research centers across Oceania (Remains of Sakhalin Ainu 2023).

As can be seen in the cases of skeleton repatriation and Tokachi River fishing rights, great progress
has been made in the last decade to preserve Ainu culture. While indeed fortunate to see, there is still much
to do. With Japan’s late acknowledgement of the Ainu as an indigenous group and the widespread cultural
ignorance among non-Ainu Japanese, there is a long way to go before Ainu culture is properly respected and
represented. Knowing that there is interest in the culture provides a sense of relief in terms of cultural
longevity, but the desire to know more has to be acted upon. The Upopoy Museum is an excellent first step,
but it is far from enough, and Japan needs to continue to make strides towards reparations in order to ensure a
future where the Ainu can safely and securely practice their culture.

References

“Current Population Estimates as of October 1, 2017.” Statistics Bureau of Japan, October 1, 2017.
https://www.stat.go.jp/english/data/jinsui/2017np/index.html.

“Efforts Underway to Save Ainu Language and Culture.” The Japan Times, February 21, 2022.
https://www.japantimes.co.jp/2022/02/21/special-supplements/efforts-underway-save-ainu-language-
culture/.

Kayano, Shigeru. Our Land was a Forest: An Ainu Memoir. New York: Routledge, 2019.

“Remains of Sakhalin Ainu, Who Faced Troubled History, Set to Return to Japan for 1st Time.” The Mainichi,
March 12, 2023. https://mainichi.jp/english/articles/20230309/p2a/00m/0na/027000c.

Rich, Motoko, and Hikari Hida. “Japan’s Native Ainu Fight to Restore a Last Vestige of Their Identity.” The New
York Times, July 2, 2023. https://www.nytimes.com/2023/07/02/world/asia/japan-ainu-fishing.html.

United Nations Declaration on the Rights of Indigenous Peoples § (2007).
https://www.un.org/development/desa/indigenouspeoples/wpcontent/uploads/sites/19/2018/11/UNDRIP_E
_web.pdf.

Upopoy National Ainu Museum and Park. Accessed February 7, 2024. https://ainu-upopoy.jp/en/.



17

Japan’s Agricultural Labour Shortage —
Awareness Among Okadai Students

DE SCHRIJVER Alexandra
University of Ghent (Belgium)

HE, BROBMNBII, HFICRERLECHEERD Z(DBRNMBYEHROMAICE@LWET, BEY
B DORBPELE T ~NOBEILLEHACOR Y, BB ERICILZ58ILLARTOR# A (LT
FRE, BEIZIBWIRERILHEBEAD 1>, 2T 74— IR TOF@HHEDRENTRRICEEL(WET, 2O
v AT, ZICEBRABFZBEVWEAROFEN, CORBYZOBEIZYNAT ROV TCWEN, ZLURE A8y (ZY
NEFEE 22T TS, THEIZZOMN Y ZICHARBRTLEEHENATE S L COENZE SE2 S T TOWET, DL
IR FTIZE R THY), TRICHINT L7200 B U HEREBECELTRENSLNLTT,

1. Background

In the decades ahead, the populations of many Asia Pacific region countries will undergo the fastest and most
extensive aging on the planet. Japan is the global frontrunner amongst countries with aging populations (Roy
2022). Besides the increasing longevity on the one hand, there is also the declining birth rates on the other.
The consequences of population ageing and birth decline are so ubiquitous that virtually no social domain, no
institution and no individual will remain unaffected (Coulmas 2007).

One of the sectors that is largely affected by this population ageing and birth decline is the agricultural sector.
Rural Japan is currently facing a problem similar to that of many rural areas around the globe, particularly
those in developing and developed countries (Wider 2018). Due to its shrinking rural population, caused by to
a large-scale transfer of agricultural labour force towards the cities, and an aging local workforce caused by
low birth-rates, the country is currently facing one of the biggest challenges in terms of agriculture, being a
chronic shortage of workers on the field (Kato 2023). The country’s weakening agricultural production base
due to a rapid decrease in farmland and the number of self-employed farmers. Still, questions remain around
how Japan’s agricultural labour shortage is playing out on the ground and what policy solutions might be
pursued. In the latest 2020 Basic Plan for Food, Agriculture and Rural Areas, Japan’s Ministry of Agriculture,
Forestry and Fisheries (MAFF) expressed concern about the country’s weakening agricultural production base
due to a rapid decrease in farmland and the number of self-employed farmers. The number of Japanese farmers
has been decreasing sharply. The 2020 Census of Agriculture and Forestry in Japan reported that Japan had
1.52 million agricultural workers. In 2015, the number of agricultural workers was 1.97 million, representing
a 20 per cent decline in five years. In 2020, agricultural workers consisted of 1.36 million self-employed
farmers, and 160,000 employed farmers — defined as those who work for other farmers for more than seven
months of the year. This number is less than one third of what it was in 1980 and continues to decline by
50,000 people per year (Yoshikawa 2022). Japan's food self-sufficiency rate on a caloric intake basis stood at
38% in the fiscal year from April 2022, unchanged from the previous year and still near a record low, the farm
ministry said Monday, adding pressure on the country to enhance food security (The Japan Times 2022). The
decline in farmland, combined with a shortage of agricultural labour, changes in consumer diets, and the
opening of the Japanese market, have boosted imports of many agricultural products. Import rates, defined as
the percentage of imports among total domestic supply (volume basis), continues to increase for products such
as potatoes, fruit, beef, vegetable oils, dairy, and dairy products, as demand outstrips domestic production
capacity (Satake 2022).

The MAFF basic plan to tackle the issue, which aims to ‘improve the nation’s capacity for food self-sufficiency
and establish its food security’, typifies this argument. To fulfil these objectives, it aims for a food self-
sufficiency rate of 45 per cent on a caloric basis and 75 per cent on a production value basis by 2030. To
achieve this goal, MAFF promised to commit to several measures, including smart agriculture. For example,
the use of technologies like drones, robots and a public platform for agricultural data collection have been
promoted to save labour and cut production costs. Some also argue that Japan needs more young self-employed
farmers to secure the agriculture industry’s long-term sustainability. Japan’s food production is extremely
dependent on elderly workers. The average age of the country’s self-employed farmers is over 65. To promote
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the active participation of young people in the industry the Japanese government should create a supportive
environment for prospective farmers, as becoming a self-employed farmer requires big investments, especially
in terms of funds, farmland and skills (Yoshikawa 2022). Amidst the ongoing population decline in the nation,
another increasingly proposed solution involves addressing the labour shortage by relying on foreign workers
(The Japan Agricultural News 2017).

2. Research objective

With this research | hope to learn more about the problem of the declining and aging population in Japan, with
a focus on the consequences it has for rural Japan. Specifically, after having read parts of the book of Coulmas,
Population Decline and Ageing in Japan — The Social Consequence, (2007) | became curious about the
awareness of Japanese people on the problem. In the book it is stated that should the low statistical birth rate
of 1.25 children born to a woman in her lifetime calculated in 2006 continue unchanged, the last Japanese will
be born 953 years from now. According to the same book, many people in Japan find such a prediction
disquieting.

From the same book, I quote “Seventy-six per cent of the respondents to a Mainichi Shimbun poll ‘feel uneasy'
about the fact that social ageing continues, and the population is beginning to decrease, and a Nihon Keizai
Shimbun poll found that seventy-seven per cent consider population decline a 'dark prospect'. Thus, the general
awareness of population ageing and its many consequences is very high. The Japanese take an active interest
in these issues because everyone is involved, in one way or another, or knows someone who is: someone who
has seen an elementary school turned into a community centre for the elderly; someone who is overstretched
trying to do justice to a care-dependent parent and a job, someone who is troubled by mounting medical costs
and a stagnant retirement allowance; a couple who hesitate to have another child because they find tuition fees
prohibitively expensive, even for one child” (Coulmas 2007).

Having read this passage on how the general awareness on the topic is very high, | got interested in doing my
own questionnaire concerning the awareness. With the questionnaire | hoped to learn more about the awareness
on the topic specifically of young Japanese students, and whether or not they feel affected or involved as the
guote states and if there is anything they do to help with this problem.

3. Research method

This essay contains a literary review, which was conducted by consulting and comparing previously published
scientific studies and articles. On top of this, a small questionnaire using the Likert scale method was done to
collect more data on the opinions and thoughts of young Japanese people. In other words, this paper contains
a qualitative method of research, as well as a quantitative method.

Fieldwork and personalized questionnaires are crucial in research, providing firsthand insights and tailored
data collection. Direct engagement in the field offers nuanced observations, while customized questionnaires
ensure relevance to specific research objectives. These approaches boost research credibility, fostering a
deeper connection to the subject matter and delivering stronger, more reliable results.

4, Results

For my questionnaire | decided to interview 7 Okayama University students from my own circle. The first part
of my questionnaire focused on the demographic information of the participants. All 7 of them had the Japanese
nationality, which was important for this research project. The students that filled out the major in a variety of
things. 1 student majors in Computer Engineering, 1 student studies Economics and Management, 2 students
major in Education, 2 students major in Agriculture and then there was also 1 Psychology student. Just like
their major, their ages also differed quite a bit. Only 1 of the students was still 18 years old, 2 students were
19, 3 students were 20 and 1 student was 23. 57,1% of the students that filled in the questionnaire identified
as female, leaving the remaining 42,0% to identify as men. When it comes to the students’ hometowns, all of
them come from a rural area, meaning there were no students from an urban area taking part in this interview.
What | thought was interesting is that, even though all students come from a rural area, to the question “Do
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your parents engage in the agricultural sector” only one student selected “Yes, part-time”, all the others
selected “No”, and no one selected “Yes, full-time”.

The second part of my questionnaire followed the Likert scale method. Likert scale is a rating scale used to
measure opinions, attitudes, or behaviours. All questions use the options “Strongly agree” — “Agree” — “Neutral”
— “Disagree” and “Strongly disagree”. The 1* question was about whether or not the students come in contact
with the topic of agriculture on a daily basis (for example because of my studies/ family/ job...). Out of the 7
students 33,3% selected strongly agree. 16,7% selected agree, another 16,7% selected neutral and then another
33,3% of them selected disagree. None of the students selected strongly disagree. Question nr. 2 asked if the
students feel like they have a certain amount of knowledge on the topic of agricultural issues (because for
example they learned about it in school/ heard about it on the news...). To this question 14,3% of students
selected strongly agree, 28,6% of them selected disagree and 57,1% of them selected neutral. The 3 question
asked the students about whether or not they come in contact with the topic of aging population on a daily
basis, to which 28,6% of them chose strongly agree, 42,9% of them chose agree and 28,6% of them chose
disagree. The 4™ question was about whether or not the students feel like they have a certain amount of
knowledge on the topic of aging population. To this question 71,4% of the students selected agree, 14,3%
chose neutral and another 14,3% chose disagree. To the 5™ statement, “I was aware of the fact that because of
the aging population and a large-scale transfer of agricultural labour force towards the big cities, there is a
rising shortage of agricultural labour” the majority of the respondents (42,9%) answered strongly agree, while
28,6% selected agree and another 28,6% selected neutral. Question 6, concerning the COVID-19 pandemic,
42,9% (28,6% disagree and 14,3% strongly disagree) of the students seem to think that the pandemic did not
significantly impacted the availability of workers for the agricultural sector, while the same amount of students
(28,6% strongly agree and 14,3% agree) seem to think that the pandemic did in fact have a significant impact.
14,3% of the participants reacted neutral to this question. For statement 7, “I think that universities and
educational institutions help raise enough awareness about the agricultural labour shortage issue” the opinions
were divided almost evenly between agree (42,9%) and disagree (57,1%). When it comes to the awareness on
the consequences the agricultural labour shortage has/ will have on society or the overall well-being of this
country (statement nr. 8), the answers were very divided. 14,3% of the participants chose strongly agree, 42,9%
chose agree, 14,3% chose neutral and 28,6% chose disagree. Question nr. 16 asked about whether or not the
students are concerned about the impact/ consequences the agricultural labour shortage, to which most students
replied strongly agree (57,1%), 28,6% replied agree and 14,3% replied with disagree. To statement nr. 17 I
don’t think the agricultural labour shortage has/ will have a very large impact on society or the overall well-
being of this country” 14,3% of students felt neutral, 57,1% of them choose disagree and 28,6% of them
selected strongly disagree. From questions 18 it appears that students do not feel personally impacted by the
agricultural labour shortage issue, as 28,6% of them selected neutral and 71,4% of them selected disagree to
the question of feeling personally impacted. The next question asked if the students actively seek information
or engage in discussions related to the challenges faced by the agricultural sector in Japan, to which most
students (57,7%) selected disagree. 14,3% selected strongly disagree, another 14,3% selected agree and the
last 14,3% selected strongly agree. Statement nr. 20 questions whether students often think about the
importance of rural communities to the Japanese society and the country’s well-being. Again, most of the
students (42,9%) selected disagree. 14,3% selected agree, 28,6% selected agree and 14,3% felt neutral about
the statement. When asked if the students actively support or participate in community-based initiatives aimed
at revitalizing rural areas affected by labour shortage the majority of the students selected disagree (57,1%),
28,6% selected neutral and 14,3% agreed meaning they do actively support or participate. To statement nr. 22
“l believe that increasing awareness and concern among young people is essential for finding sustainable
solutions to the agricultural labour shortage in Japan™ all students either agreed (42,9%) or strongly agreed
(57,1%).

The third part of my questionnaire asked students about their ideas/ suggestions to make young people more
familiar with the topic. Two of the students’ answers focused on raising awareness and including the topic in
education at a younger age (kindergarten, elementary school). Two other students focused more on just sharing
more detailed information about what agricultural labour actually is and what kind of work it entails. Another
two students focused on the topic of ‘experience’. They suggest that if more people actually physically
experience working in the field, it would help make young people more familiar with the topic. The last
students’ suggestion focused on clearly conveying the problems and consequences as way of raising awareness.
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5. Findings and discussion

A few things can be noted from the questionnaire. The first thing that | thought was remarkable is that all of
students who took part in the gquestionnaire come from a rural area, yet none of their parents working in
agricultural sector. This confirms what was written earlier in this essay hamely that people nowadays prefer
not to work in the agricultural sector, leading to the labour shortage. Another conclusion I can draw from my
guestionnaire is that generally, the students seem to come more in contact with and seem to know more about
the topic of aging population, than the agricultural aspect of this topic. However, it is still so that most people
are indeed aware of the fact that because of the aging population and a large-scale transfer of agricultural
labour force towards the big cities, there is a rising shortage of agricultural labour. When it comes to the
consequences of this issue however, not everybody aware, but still most of the students that took part in the
guestionnaire seem concerned as they all agreed it will certainly have an impact on their life in some way or
another. Lastly, from my questions it is clear that even though there is a certain degree of awareness of the
issue, most students don’t actively seek information, engage in discussions or participate in initiatives related
to agriculture and don’t seem to think about the topic often. Regardless of this, all students seem to agree with
the fact that there more information on the topic should be spread, so that people can become more aware.

6. Conclusion

This research sheds light on the challenges confronting rural Japan due to an aging population and declining
birth rates, leading to a chronic shortage of agricultural workers and the awareness among the public on the
topic. Generally, one can conclude that just like it was stated in the book of Coulmas, there is definitely a
certain awareness about the topic. However, from the questionnaire it seems that the awareness among the
students that took part in this research is a little lower than Coulmas makes it seem in his book. The study also
reveals a gap between awareness and active involvement among young students. Bridging this gap is vital for
the sustainability of Japan's agricultural sector, emphasizing the need for concerted efforts to encourage
proactive engagement and deeper understanding of the challenges faced. However, in order to ascertain the
results of this essay and comprehend the underlying causative factors, additional research involving a more
expansive and diverse cohort would be necessary.
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Japan’s Rehabilitation System and Its Response to Prostitution
Following the 2022 “Law on Assistance to Women with Difficulties”
How legislation responds to a situation that evolved without waiting for the law
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Introduction

Japanese prostitution prohibition movements’ history goes back to before the Second World War, with
religious movements similar to the United States fighting for a shift from 19th-century regulationism to a
complete ban and criminalization of prostitution. However, today’s status of prostitution in Japan is a
consequence of the military occupation by the Occupation Forces, and the wish to protect military personnel
from sexually transmitted diseases, more than a consequence of those movements. The 1956 Prostitution
Prevention Law took a neo-regulationist stance on prostitution by preventing street prostitution while leaving
an open field for organized prostitution. Allied and local governments conducted arbitrary arrests on women
suspected of bearing STDs. This method promoted by the Occupation Forces was used for the sole well-being
of military personnel, without taking into account the infringement of rights of this practice. At the same time,
prohibitionist organizations, mostly Women’s Groups, presented the 1956 Law as a win for their movement
(Fujime 2006). While claiming it had instated prohibition on prostitution, the Japanese law adopted a very
narrow definition of what is prohibited, namely sexual intercourse with an ‘unspecified person’ in exchange
for monetary compensation. Thus, the prostitution business since then, and especially since the end of the
Occupation of Japan, has focused mainly on alternative sexual services, such as anal, oral, and other sexual
acts that escape the definition of Japanese Law. The monetary compensation and ‘unspecified person’ parts

are circumvented by using tricks, such as adding an intermediary to the transaction or claiming that the two
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parties to the transaction got to know each other before the sexual act. Businesses were regulated even before
the ban on prostitution by the 1948 “Act on Control and Improvement of Amusement Business”. This text
stated, for example, that sex-related businesses cannot operate or advertise within 200 meters of schools and
libraries or that solicitation to customers is prohibited. The 2022 “Law on Assistance to Women with
Difficulties” was enacted as a response to the exacerbating effect COVID-19 had on domestic violence and
precarious situations. While it amends the 1956 law by abolishing the article on punitive response towards
street prostitutes, it is also a paradigm shift because it goes against the flow of the Women’s Movement’s
thinking at the time the last law related to prostitution, the 1956 Prostitution Prevention Law, was promulgated.
Does it mean that the abolitionist approach, namely abolition of state control over prostitution, gains ground
on neo-regulationism, the system that succeeded to post-war regulationism, and was mostly characterized by
the restriction of prostitution to certain geographical zones and businesses? This question arises thanks to a
very recent event, the 2022 law mentioned above, itself made possible by the dire situation COVID-19 revealed
to the public eye. Therefore, as of today, not much research, in Japanese or English language, can be found on

such questions.

Exploring Social Attitudes and Changes

I first came across the topic of Japan’s rehabilitation system in my first year of master’s degree research. The
research was made from a more general point of view. | then took an interest in the topic of women’s guidance
homes, especially after learning that the last one was meant to close down in 2024. This finally led me to my
current interest in the 2022 Law on Assistance to Women with Difficulties, which enacted this closure.

The research on themes such as women’s rehabilitation from prostitution does not start before the
1956 Prostitution Prevention Law. Scientific papers soon began to be published after the 1958 Law on
Women’s Guidance Homes was promulgated. Early researchers gaze upon how this new abolition of street
prostitution functions after ten years of a red district system in place since around the beginning of the
Occupation of Japan. Most of those early articles are published by the specialized periodical named Keisei.
New scientific publications dedicated to the same issues were then published in 1976 and 1978, a year marking
the 20 years of the 1958 law. These are articles focusing mostly on the Women’s Guidance Homes, their
evolution, and dysfunctional sides. They look like reports on the two first decades of the existence of the
homes. In the same way, ten years later, in 1988, Keisei published an article looking back on the activities of
the Tokyo Women’s Guidance Home. The next step starts in the second half of the 2000s. New publications
begin to analyze the link between what the 1956 law put in place and how the system turned out. For example,
those institutions created by the law were not sufficient in terms of assistance, and the idea that new legislation
had to break with this now-old law needed to be discussed further. It is also the time for more specific and
case-focused research, for example on the situation in particular regions such as Okinawa, specific populations,
or certain types of prostitution. Those papers also focus on prostitution before the 1956 law, especially the case

of state-organized prostitution benefiting the Occupation Forces and the more clandestine street prostitution
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that followed it. The focus also starts to shift from purely law-based to one that includes the prostitutes
themselves and their experience, for example, papers on their opinion of the 1956 Prostitution Prevention Law
when it was announced. It also includes an analysis of Japanese feminist movements, Japanese women’s
associations, and their position concerning the abolition or decriminalization of prostitution in Japan. Recent
scientific literature has covered a great span of more specific interests, working with older research and new
primary sources from new points of view to get new perspectives on the subject. In this idea, it is logical to
study the effect of the new 2022 Law on Assistance to Women with Difficulties and what kind of path it
follows. This most recent part of the field has not yet been pursued in research and mainly stays confined to
political and official communication. Indeed, themes such as prostitution, or more especially rehabilitation
concerning prostitution are not overwhelmingly studied fields, and this is the case not only in Japan. Having
new events such as the 2022 law allows me to take a look at those issues and the way they evolved, and
speculate on how they might turn out in the future. This is the primary reason why | decided to pursue this
topic at Okayama University.

As a part of my research, | conducted two interviews, the first with an Okayama City Council member
and the second with two probation officers. These interviews have become a valuable source of information,
and have a special worth in the fact that they give a raw appreciation from the inside of a system, and on two
different levels. The former being from within the system, but outside of a direct contact with rehabilitation
and prostitution, and the latter having a profession directly connected to those issues, and so a clearer
understanding of the reality “in the field”. In addition to the interviews, | surveyed nineteen Faculty of Law
students of Okayama University. About the methodology of this survey, it was conducted online through 29
multiple choice questions and 2 written questions questionnaire. | found it interesting to survey law students,
especially for the fact that they may have a higher rate of interest in social, political, and of course legal issues.
By interviewing such a group, | was expecting more conclusive results, which was the case in the end. It is
also an interesting set to analyze for many of them might work later in the penal and legal system, giving a
sort of glimpse of what might be the future of Law in Japan. The data gathered was completely anonymous
and was presented as such to the respondents. | gained much information on the perception those students have
of social issues, the historical and legal knowledge they have, and the way they think things should be. I'm
planning to use all those pieces of information in the future, but as the space here is limited, 1 will only mention
the most relevant part. Looking at the two interviews | conducted, I can say that the point of view, level of
knowledge on the subject, and interest in the subject the interviewees had seem to vary greatly between people
directly involved in rehabilitation, and people only remotely involved in rehabilitation. For example, the City
Council member I interviewed expressed a certain discomfort while talking about themes such as prostitution
and tried to change the subject multiple times. When | attempted to approach the local situation, he stopped
me directly, saying he would not answer questions that were too precise. On the other side, | could see two
reactions when | started talking about prostitution-related problems in my interview with the two probation
officers. Firstly, it was quite surprising that they were open to talk about it. Secondly, both of them clearly

stated that in their career, and to their knowledge, they did not hear about a prostitution-related case resulting
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in a probation measure. And clearly, the numbers correlate with their statement. In 1959, 18.629 cases were
reported to the public prosecutors for violation of the 1956 Prostitution Prevention Law; in 1984, it went down
to 3.731 (Johnson 1993, 37). This number must then be diminished to the cases that end up in a prison sentence
or a probation measure. But as we can see by looking at the Ministry of Justice’s “Women’s Guidance
Statistical Survey,” in 2022, the only remaining Women’s Guidance Home, the rehabilitation center dedicated
to prostitution, was empty, with the last release as of today in 2017. Today’s rehabilitation for street prostitution
or solicitation goes through the Women’s Consulting Offices. Such offices were instituted by the 1956 law to
be a prevention measure against prostitution, in parallel to the law’s punitive side. Still, since the 2000s, they
mostly welcome female victims of domestic violence and human trafficking (Kuniharu 2014). One of the main
reasons for the 2022 law, was according to the associations who pushed for it, to put this reality into law and
to amend the punitive part of the 1956 law. Historically, this change is important, as when the 1956 draft was
put into law, voices rose to oppose the punitive vision the text conveyed. Two ideals were then opposed; on
one side, the Women’s Groups worked together with the Occupation Forces to suppress STDs and give Japan
the image of a “modern country” by altogether banning prostitution and punishing prostitutes, in the idea that
they were “fallen women.” On this, Yuki Fujime (2006, 42) cites a female Diet Member at the time of the
debates around the Prostitution Prevention Law who said: “[...] there was a greater need for the person herself
to reflect [on her behavior]. That is why it is necessary that there be punishments”, and a report from the
Central Coordination Committee for Women’s Welfare saying that: “people whose occupations make them
likely sources of STDs should be subject to forced examinations and treatment.” (Fujime 2006, 41). In another
speech, the same Diet member, Kamichika Ichiko said: “The spread of evil throughout society is the result of
SO many practicing prostitution openly today... We must punish the estimated five hundred thousand
prostitutes to protect the lifestyles of forty million housewives”. After the institutionalization of the control
and suppression of street prostitution, and with the help of a growing economy, Japan’s approximately 500.000
prostitutes before 1956 disappeared, for many of them in former brothels converted into bars or other night
industry businesses (Shiga-Fujime & Findlay-Kaneko 1993). In a more recent example, the 1990s were marked
by Japanese media's strong publicization of Warikiri and Enjo-Kasai, starting with the Asahi Shinbun in 1994
(Kuniharu 2014). Warikiri can be defined as a disguised way to say prostitution, and Enjo-Kosai defines a
relationship that puts an accent on financial support in exchange for sexual and emotional service. At the time,
a supposed "erosion of sexual morality” was put forth as the reason for the popularity of those new forms of
prostitution. Still, Tokiyasu Kuniharu's research (2014) shows how the financial reason that can motivate the
choice of prostitution was ignored by the media and in debates, leaving room for the sole moral argument.
When the economic bubble burst in 1992, and the country's situation worsened, the media’s attention changed,
just at the time when the share of Warikiri women working for survival reasons was greater and greater. Today,
according to my interview of the two probation officers, there seems to have been a change in vision in at least
a part of Japanese society. The interview led to them talking about their vision of their work and its role in

society, and more importantly, for my work, in the probationers' lives. But their words mostly consisted of



26

The 1956 Prostitution Prevention Law states that "No person shall engage in
prostitution, or be a partner in it". Yet, this same law does not provide judicial penalty
for prostitution in itself. Do you think that this law or the actual steps taken by the state
prevent prostitution from being practiced? 1956 ICHITE 2 hic BHEM IR, THA
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remarks on probationers and the situation of prostitutes, and | would not be able to say whether or not they

would still personally categorize prostitutes as criminals.

In the responses | gathered from the Law students, | tried to get information on what they know, what
their opinions are, and how they would describe today’s situation. For example to the question “Nowadays, do
you think the topic of prostitution is considered taboo in a social context?” two-thirds of the respondents

answered positively.

Nowadays, do you think the topic of prostitution is considered taboo in a social
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36.8%

The survey is an interesting source of information because it was answered by young people, more
representative of the new generation's thinking and ideas, and so of what we could expect to influence today’s
system, if there is a link between people’s opinions, and how it is organized. Regarding historical knowledge,
half of the respondents knew nothing of how prostitution was organized before Meiji, and around the same
number never heard of the 1956 Prostitution Prevention Law, and no one knew of the Women’s Guidance
Homes. For the 2022 law, 84% never heard of it at all. After a short explanation on what the 1956 law aimed
for, around 58% of the respondents said that they see this law as not preventing prostitution from being

practiced today. 68% say that in their
Do you think that nowadays, prostitution is a widespread phenomenon in Japan? 3%
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on sex workers in general, the question being "What image do you have of sex workers?", about half of the
respondents changed their opinion to a more mixed one, with eight having a negative opinion of prostitutes,
ten a neutral one, and still one having a positive one. Those numbers show that today’s respondents separate
the people working in sex-related business, and the business itself. This differs from the ways of thinking
around 1956, at a time when prostitutes were seen as responsible for their situation, and as dangerous people
for society. For most of the respondents to the question "Do you think prostitution is an unavoidable
phenomenon in all human societies?" prostitution is indeed perceived as unavoidable (84.2%), and to the
guestion "Do you think that prostitution in itself is a type of sexual exploitation?", it is seen as definitely or
more or less a form of sexual exploitation by two-thirds of the respondents. Finally, when asked, “How do you
Do you think that prostitution in itself is a type of sexual exploitation? 55& B A Y
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think prostitution-related problems should be dealt with?”” regulation of prostitution by the law (73.7%) and

decriminalization (15.8%) are seen as the two best options for solving prostitution-related problems. On the
other hand, the 2022 “Law on Assistance to Women with Difficulties” can be in itself proof of a change in
mentality and in the idea of a prostitute’s responsibility in the act of prostitution as a crime. Indeed, all the
explanatory material around the law states that this project emerged as a response to many women’s dire
situations being reported, which happened during the COVID-19 crisis. Formulating the law this way, around
women’s problems and not around what behaviors might stem from those problems, shows that mentality has
changed. Now can we say that it was a militant move to change who is responsible for prostitution in front of
the law? What we can say is that amending the article about the punitive response to the 1956 Prostitution
Prevention Law would have been quasi-impossible when street prostitution was still important in Japan, until
around the 1970s. But today, this change shows that a modernization of law was necessary, but only so that it
is in phase with the reality on the field. Indeed, the arrests related to the 1956 law are few in number, why keep
empty centers open when the money for their management could be used by the NPOs actually working with
the public absent from the same centers? But to answer those questions, interviews with actual members of the
commission that developed the 2022 Law, such as associations, NPOs, and organizations, would be useful.
Those results give us a glimpse of what certain demographics think and how far their knowledge of today’s
situation extends. | would theorize that the invisibility of prostitution in today’s Japan, and its limitation to
some areas, in a similar way to when it was state-organized, had a preponderant role in lowering awareness
from the general public, erasing strong opinions on the subject, but still leaving some pre-made images of

prostitution and prostitutes.
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Conclusion

In this research project, | gathered and included multiple scientific sources, each of them focusing on one or
multiple aspects of my subject, having different points of view from various standing points in history, and
with quite varied opinions. My results in this project show that there was indeed a clear evolution in the
perception of prostitutes in Japanese society between 1956 and the enactment of the “Prostitution Prevention
Law,” the 1990s and the Warikiri women debates, and finally today the 2022 “Law on Assistance to Women
with Difficulties.” This perception was first taking the shape of rejection, and punishment of the women
practicing prostitution themselves, for they were seen as vectors of STDs, a danger to Occupation Forces, and
a sign of an old Japan. Then, in a second time in the 1990s, public debates focused on how morals were the
reason for women falling into prostitution, when in fact other important factors, such as poverty and social
exclusion, were ignored. Today, the legal answer to street prostitution knows a shift with the end of the punitive
response, after the abrogation of the related article in the 1956 law. But in reality, this shift has been
continuously happening for many years, with the progressive disappearance of street prostitution in Japan, and
the diminishing amount of arrests in relation to the Prostitution Prevention Law. We could say that more than
the official answer changing thanks to the law, it is the need for an official answer that is slowly dying down,
giving this law more of a symbolic look, than a real shift in the system.

By gathering more interviews and surveys similar to those | conducted in this research project, | will be able
to refine the analysis | make of the public opinions, and will try to get as close as possible to what | would
call Japanese society’s true feelings. Regarding what will come out next from this research project, I will
visit this month one or two rehabilitation facilities in the Okayama prefecture, and possibly a Women’s
Consulting Office. | expect those visits to significantly impact what my master’s degree research will

convey , to give me a fresher look on the way those facilities function, and to grasp better how the questions

| formulate in them will take form. I also plan on meeting new people who have or have had a connection to
my subject, whether it is officials and employees of the rehabilitation/support system or, if possible, people
on the other side of the system, such as prostitutes or former prostitutes. The second part of my year in
Okayama will mainly consist of that, and starting next September for one year, | will be writing my final

master’s degree thesis back at the University of Strasbourg.
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